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Introduction
Never be fore  has hum an ity  had such a wea lth  o f  m ater ia l  
resources and technica l and sc ien t i f ic  expert ise  at its 
disposal.  Overall,  i t  has become rich and p o w e r fu l  beyond 
the imag inat ion  o f  anyone in fo rm e r  centuries. That i t  is any 
happ ier as a result  has ye t  to  be proved. Even so, the re  is no 
desire to turn back the clock: we are all aware tha t  each new 
day brings w i th  i t  ever more op p o r tu n i t ie s  fo r  personal and 
co l lec t ive fu l f i lm e n t .

A t  the same t ime, i t  is no longer  possib le to be lieve tha t  
this accumulat ion o f  pow er  can go on fo reve r  -  in ju s t  the 
same way, according to some unchanging d ic ta te  o f  technica l 
progress -  w i th o u t  eventua l ly  rebound ing on i t s e l f  and 
pu t t ing  humanity 's  physical and m ora l surv ival at risk. W ith  
each new day, the signs o f  p o te n t ia l  ca tas trophe  are emerging 
ever more clearly and w o rry ing ly .  The only issues in do u b t  are 
which th rea ts  are the m ost im m edia te  a n d w h ic h o f t h e u r g e n t  
p rob lems should take p r io r i ty .  These th rea ts  and problems 
must be cons tan t ly  borne in mind i f  we are to give ourselves a 
real chance o f  seeing today's promises come to f ru i t io n .

The current threats

Global warm ing and the disasters and huge m ig ra to ry  
m ovem ents  it  w i l l  tr igger.
The gradual,  som etim es irreversib le , erosion o f  the 
ecosystem, and the p o l lu t ion  th a t  is rendering the air in 
many cit ies unbreathable , as in Beij ing and Mexico.
The risk o f  a nuclear d isaster much la rge r  in scale than 
those o f  Chernobyl o r  Fukushima.
The increasing scarc ity  o f  the resources th a t  have made 
g ro w th  possib le -  energy (oil, gas), minerals, food -  and 
armed con f l ic t  over access to  these.
The pe rpe tua t ion ,  emergence, g row th ,  and re-emergence 
o f  unem p loym ent,  exclusion, and pove r ty  across the 
wor ld ,  and no tab ly  in 'o ld ' Europe, whose p rospe r i ty  
seemed assured.
The now huge disparit ies in wealth between the poorest and 
richest all over the world . Such disparit ies fue l 'all against 
all' batt les amidst a generalized ethos o f  greed. They fos ter 
the emergence o f  ol igarchies -  which divest themselves, in 
all but rhetoric, o f  respect fo r  democratic norms.
The d is in teg ra t ion  o f  inher i ted  po l i t ica l  groupings, and the 
inab i l i ty  to fo rm  new ones, resu lt ing  in the  p ro l i fe ra t ion  
o f  c iv i l wars and t r iba l  and in te r-e thn ic  s tr i fe .
The prospect o f  the re-emergence o f  large-scale in te r­
s ta te  wars, which would , w i th o u t  quest ion, prove 
in f in i te ly  more b loody  than those o f  the past.
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The spread o f  bl ind te rror ism , the exercise o f  v io lence by 
the weak against the s trong, across the p lanet.
Growing insecur ity  in the social, env ironm en ta l,  and 
civic spheres and the ex trem e responses it  e l ic its  f rom  
secu r i ty -cen tred  ideologies.
The p ro l i fe ra t io n  o f  covert  c r im ina l ne tw orks  and 
increasingly v io len t ,  m af ia -s ty le  organ izat ions.
The m urky  and d isqu ie t ing  links o f  such group ings w i th  
tax havens and speculative, ren t ie r -s ty le  high finance.
The increasing in f luence which the demands o f  this 
speculative, re n t ie r  f inance are br ing ing to bear on all 
po l i t ica l decis ion-making.

And so on ...

The current promises

Imagine, by contrast,  w h a t  op p o r tu n i t ie s  ou r  w o r ld  would 
o f fe r  us fo r  ind iv idual and co l lec t ive fu l f i lm e n t  i f  we could 
avert  these threats.

The g loba l t r ium ph  o f  the dem ocra tic  pr inc ip le  w i l l  be an 
in f in i te ly  longer and more complex process than some 
may have imagined a f te r  the fa l l  o f  the Berl in Wall in 
1989 -  i f  on ly  because democracy has been derai led by its 
association w i th  specu la t ive  ren t ie r  capita l ism, which has 
large ly sapped it  o f  its con ten t  and appeal.  Nonetheless, 
w herever  peop le rise up in the wor ld ,  they do so in the 
name o f  democracy -  w i tness the Arab revo lu tions, 
im p e r fec t  and ambiguous though they may be.
The idea th a t  we can pu t  an end to al l d ic ta to r ia l  and 
co r ru p t  regimes has the re fo re  become a real possib il i ty , 
thanks in pa r t icu la r  to the p ro l i fe ra t io n  o f  grassroots 
exper im ents  in democracy and the enhanced spread o f  
in fo rm a t ion .
Our emergence f rom  the co lon ia l era and the decline o f  
W este rn -cen tred  th ink ing  opens the way fo r  a genuine 
d ia logue be tween the civ i l izations, and this, in turn, makes 
possib le the adven t o f  a new universalism. A universalism 
fo r  a p lu ra l i ty  o f  voices: a plur iversal ism.
This p lura l un iversalism w i l l  be based on the u l t im a te  
acceptance o f  the no t ion  o f  pa r i ty  and equal r ights 
be tween men and women.
It w i l l  be bo th  an expression and a p roduc t  o f  new forms 
o f  c it izen pa r t ic ipa t ion  and expert ise  in fo rm ed  by an 
env ironm en ta l  awareness tha t  w i l l  be g loba l in its reach. 
These new form s o f  pa r t ic ipa t ion  w i l l  bring the issues 
o f  buen vivir, 'deve lopm ent ',  and 'g row th '  in to  the  public  
debate.
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In fo rm a t ion  and com m unica t ion  techno logy  are opening 
up ever more op p o r tu n i t ie s  fo r  c rea t iv i ty  and personal 
fu l f i lm e n t  -  in art, knowledge, education , health, public  
a ffairs, spo r t ,  and w o r ld w id e  human re la t ions.
The examples o f  Linux and W ik ipedia show  ju s t  how 
much can be achieved in terms o f  creating and sharing 
know ledge  and practice.
The spread o f  decen tra lized and au tonom ous modes 
o f  p roduc t ion  and exchange is fac i l i ta t ing  'ecolog ical 
t ra n s i t io n 1, pa r t icu la r ly  in the social and so l ida r i ty  
economy, w here  the invo lvem ent o f  wom en is key.
The eradicat ion o f  hunger and depr iva t ion  has become an 
a t ta inab le  goal, p rov ided exis t ing m ater ia l  resources are 
d is t r ibu te d  more fair ly, w i th in  the f ram ew ork  o f  newly 
shaped all iances be tween actors in the North  and South

Chapter 1 
The central challenge

None o f  today's promises can be fu l ly  realized unless we 
address the many d i f fe re n t  kinds o f  th rea t  con fro n t in g  us. 
In one g roup we have th rea ts  o f  a large ly materia l,  technical,  
ecological,  and economic kind. We m igh t te rm  these entropic. 
Despite the enorm ous problems they raise, we could, in 
pr incip le , respond to  them in k ind. W hat s tops us f rom  doing 
so is the fact tha t  they are s t i l l  no t  obvious to everyone, and 
mobil iz ing oppos it ion  to  th rea ts  th a t  are i l l -de f ined  and o f  
uncerta in t im ing is d i f f ic u l t .  M ob i l iza t ion  o f  this kind is only 
conceivable as pa r t  o f  an eth ics o f  the  fu tu re .  But at a much 
deeper level, w h a t  paralyses us is ou r  even g rea te r  incapacity 
m ere ly  to envisage responses to a second type  o f  th rea t :  
th rea ts  o f  a m ora l o r  po l i t ica l kind. Threats we m igh t cal l 
anthropic.

The root of all threats

Given this s i tua t ion ,  the re  is one obvious and tragic  fact we 
now have to face up to.

Humankind has achieved astonish ing technica l and sc ient i f ic  
feats bu t  has remained as incapable as ever o f  resolv ing its 
fundam en ta l  prob lem, namely how  to manage r iva lry  and 
v io lence be tween human beings. How to ge t  them  to co­
opera te  -  so th a t  they can deve lop and each give the best o f  
themselves -  and at the same t im e enable them  to com pete  
w i th  one ano the r  w i th o u t  resort ing  to m utua l s laughter.  How
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to ha lt  the now  l im it less and p o te n t ia l ly  se lf-ann ih i la t ing  
accumulat ion o f  pow er over humankind and nature. Unless it 
can come up s w i f t ly  w i th  answers to this  quest ion, humankind 
faces ex t inc t ion .  And yet, al l the  m ater ia l  cond i t ions fo r  its 
success are present -  we need on ly  embrace, once and fo r  all, 
the no t ion  th a t  these cond it ions  are f in i te .

The current responses

In f ind ing  a response to this p rob lem , we have numerous 
e lem ents  to  d raw  on, e lem ents  furn ished, down the  centuries, 
by re l ig ion, by mora l teachings, po l i t ica l  doctr ines, philosophy, 
and the human and social sciences -  insofar as these have no t 
lapsed in to  mora lism or  idealism o f  an im p o te n t  o r  sectarian 
k in d .o ra g a in in  to  a rid scientism. It is these precious e lem ents  
tha t  we need u rgen t ly  to ga the r  to g e th e r  and eluc idate. And 
the account we o f fe r  must be easily unders tood  and shared by 
all those in the w o r ld  -  the vast m a jo r i t y -  who see the ir  hopes 
dashed, who are su f fe r ing  as a result  o f  cu r ren t  developm ents , 
o r  are in dread o f  them, and who wou ld  like to help, to the 
ex te n t  tha t  they can and in p ro po r t ion  to the ir  means, w i th  
the task o f  safeguard ing the w o r ld  and humankind.

There are countless in i t ia t ives  a lready w o rk ing  along these 
lines, w i th  the  backing o f  tens o f  thousands o f  o rgan izat ions 
and groups and hundreds o f  m il l ions o f  indiv iduals. They 
appear in an in f in i te  num ber o f  guises and sizes: m ovements  
fo r  men's and women's r ights, c it izens' r ights,  the r ights 
o f  workers, the unemployed, and children; the social and 
s o l ida r i ty  economy, w i th  its various com ponents  -  p roducer 
and consum er cooperat ives, mutua lism, fa ir  trade, paral le l 
and com p lem en ta ry  currencies, local exchange trad ing 
systems, and numerous mutua l-a id  associations; the d ig i ta l  
sharing-econom y (Linux, W ik ipedia etc.); de -g ro w th  and 
pos t-deve lopm en t;  the 's low  food', 's low  town',  and 's low 
science' m ovem ents ; the cal l fo r  buen vivir, the a f f i rm a t io n  
o f  the r igh ts  o f  nature, and the adm ira t ion  fo r  Pachamama\ 
a l te r-g loba l iza t ion ,  po l i t ica l  eco logy and radical democracy, 
the indignados and Occupy Wall S tree t;  the quest to id e n t i fy  
a l te rna t ive  w ea lth - ind ica to rs ;  m ovem ents  fo r  personal 
g row th ,  fo r  's imple living', fo r  ' f ru g a l  abundance',  and fo r  
a 'd ia logue o f  c iv i l izations';  the 'eth ics o f  care', the new 
'commons' th ink ing, and so on.

If these immensely rich and varied init iatives are to prove 
s trong enough to counter the li fe -th reatening trends o f  the 
present day, and avoid being confined to pro test or palliation, it 
is v ita l tha t the ir  s trengths and energies be combined. To do this, 
we need to iden t i fy  and h igh light what they have in common.

W hat they have in common is a quest fo r  convivialism  ( the 
rubric  we suggest to cover the m in imum set o f  princip les on
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which we need to agree). By conviv ia lism we mean a mode o f  
liv ing to g e th e r  (con-vivere) tha t  values human re la t ionships 
and coopera t ion  and enables us to challenge one ano the r  
w i th o u t  resort ing  to  m utua l s laugh te r  and in a way tha t  
ensures cons iderat ion fo r  o thers  and fo r  nature. We ta lk  o f  
challenging one a n o the r  because to t r y  to build a soc ie ty  where 
there  is no con f l ic t  be tween groups and indiv iduals w ou ld  be 
no t  ju s t  de lusory  bu t  d isastrous. C onf l ic t  is a necessary and 
na tura l pa rt  o f  every society, no t on ly  because in te res ts  and 
opin ions cons tan t ly  d i f f e r  -  be tween parents and children, 
elders and jun io rs , men and women, the very  w ea lthy  and 
the very  poor, the p o w e r fu l  and the powerless, the fo r tu n a te  
and the un fo r tu n a te  -  bu t  also because every human being 
aspires to have the ir  uniqueness recognized and this results 
in an e lem en t o f  r iva lry  as po w e r fu l  and p r im ord ia l  as the 
aspira tion, also common to all, to harmony and coopera t ion .

A healthy soc ie ty  is one tha t  manages on the one hand 
to sa t is fy  each indiv idual's  desire fo r  recogn it ion , and 
accommodate the  e lem en t  o f  r iva lry  -  o f  want ing  pe rm anent ly  
to reach beyond oneself , and o f  open ing up to the  risks this 
enta ils  -  and on the o th e r  hand to preven t tha t  desire from  
degenera t ing  in to  excess and hubris and instead fo s te r  an 
a t t i tu d e  o f  coopera t ive  openness to the other.  It succeeds 
in accom m odating  d ive rs ity  -  among indiv iduals , groups, 
peoples, states, and nations -  w h i ls t  ensuring this p lu ra l i ty  
does no t  turn in to  a war o f  al l against all.  In short,  we have 
to make con f l ic t  a force fo r  l i fe  ra the r  than a force fo r  death. 
And we have to turn r iva lry  in to  a means o f  coopera t ion , a 
weapon w i th  which to  ward o f f  v io lence and the des truc t ion  
it  entra ins.

W hat we now have to invest our hopes in is tha t  this really 
is w h a t  humankind has been searching fo r  since the s ta r t  o f  
its h is to ry : a solid basis -  eth ical, economic, ecological,  and 
po l i t ica l -  on which to build a shared existence. A basis we 
have never really id e n t i f ie d  before, o r  have always been too 
quick to  dismiss. We shall  f ind  it  by looking to  the sacred, 
to p r im it ive  re l ig ions and the g reat  un iversal re l ig ions and 
quasi-re l ig ions: Taoism, Hinduism, Buddhism, Confucianism, 
Judaism, Chris t ian ity , and Islam. We shall  also f ind  it  by looking 
to reason, to the g reat  ph i losophica l trad i t ions  and to secular 
and humanist m ora l teachings. And lastly we shall  f ind it  by 
looking to f reedom , to the g reat  po l i t ica l  ideo log ies o f  the 
modern age: l iberalism, socialism, communism, and anarchism. 
W hat w i l l  vary in each case is the emphasis placed on the duties 
and aspira tions ascribed to the  ind iv idual (mora lity) and to  the 
group (poli t ics), o r  on the re la t ionsh ip  we should have w i th  
nature (ecology), w i th  the t ranscendent (rel igion),  and w ith  
m ater ia l  w e l l-be ing (economics), depend ing on the scale and 
numbers involved. A f te r  all, teaching a hand fu l o f  peop le to 
live to g e th e r  in the know ledge o f  the ir  s im i la r i t ies  and non­
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des truc t ive  d i f fe rences  is one th ing; teaching mil lions, or 
thousands o f  m il l ions to  do so, is qu ite  another.

Chapter 2 
The Four (plus one) basic questions

W hat we need now, urgently ,  is a m in imum set o f  princip les 
we can all subscribe to, which w i l l  enable us all to give 
s imultaneous, p lane t-w ide  answers t o a m in im u m o f f o u r  basic 
questions.

The four (plus one) basic questions

The m ora l question: W hat may indiv iduals leg i t im a te ly  
aspire to and w here  must they d raw  the line?
The p o lit ic a l question: Which are the  leg i t im a te  po l i t ica l 
communit ies?
The ecologica l question: W hat may we take f rom  nature 
and w h a t  must we give back?
The economic question: How much m ater ia l w ea lth  may 
we produce, and how  should we go abou t producing it  i f  
we are to remain t rue  to the answers given to the mora l,  
po l i t ica l,  and eco log ica l questions?
An o p t io n a l add it ion  to  this list o f  fo u r  is the quest ion 
o f  ou r  re la t ionsh ip  to the t ranscendent o r  unseen: the  
re lig ious o r s p ir itu a l question.

One th ing we should no te  here is tha t  none o f  the co l lect ions 
o f  be lie fs  tha t  have come down to us, be they re l ig ious or 
secular, provides a sa t is fac to ry  answer to al l fo u r  (or five) 
o f  these quest ions -  le t  alone one tha t  matches up, in scale 
o r  power, to the challenges cu r ren t ly  facing the p lanet.  The 
wor ld 's  various rel ig ions, qua rel ig ions, are having d i f f ic u l t y  
upda ting  the ir  message to re f le c t  the r ig h t  po lit ics, the r igh t  
economics, and the r igh t  eco log ica l practice. Meanwhile, 
m odern-day po l i t ica l  ideo log ies such as liberalism, socialism, 
communism, and anarchism have remained, qua ideologies, 
fa r  too  s i len t  on the mora l and eco log ica l quest ion. They have 
all assumed th a t  human con f l ic t  resu lts f rom  m ate r ia l scarcity 
and f rom  the d i f f ic u l t y  o f  sa t is fy ing  m ater ia l  needs. They 
conceive o f  human beings as creatures o f  need, no t  o f  desire. 
As a result ,  they have invested the ir  hopes in the prospect 
o f  never-ending economic g row th ,  which it  is presumed w i l l  
bring e te rna l peace on earth . But this assumption is no t  (or 
no longer) tenable. The asp ira t ion to never-ending m ater ia l  
g ro w th  sparks o f f  as many con f l ic ts  as it  resolves, i f  no t more.
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M ost im portan t ly ,  i t  takes no account o f  the now  undeniab le 
f in i teness o f  the p lane t and its natura l resources. W he th e r  
in tr ins ica l ly  desirable o r  not, un res tr ic ted  economic g row th  
cannot prov ide a lasting so lu t ion  to human con f l ic t .  A t  an 
average g ro w th - ra te  o f  3.5 per cent per annum, fo r  example, 
w o r ld  GDP w ou ld  increase by a fac to r  o f  31 w i th in  a century. 
Do we envisage th ir ty -o n e  t imes as much o i la n d  uranium being 
consumed and th i r ty -o n e  t imes as much C 0 2 being produced in 
2100 as compared w i th  today?

Some tasks  for thinkers

The increasing inab il i ty  o f  po l i t ica l parties and ins t i tu t ions  to 
tackle the problems o f  our t im e and to gain, o r  even retain, the 
t rus t  o f  the majority, stems f rom  the ir  incapacity to re fo rm u la te  
the democratic  ideal -  the on ly acceptable ideal because the 
only one tha t  accommodates oppos it ion and conf l ic t .  To do 
this, they w ould have to break w i th  the tw o fo ld  postu la te  tha t 
s t i l l  governs mainstream po l i t ica l th ink ing -  the th inking tha t  
inspires governm ent policy and is the only  one current ly  able to 
make it to power. The postu la tes in question are:

the abso lu te  pr imacy o f  economic issues over al l o thers  
the lim it less abundance o f  na tura l resources (or the ir  
a r t i f ic ia l ly  created subst i tu tes)

Faced w i th  the prob lem s o f  today and tom orrow ,  po l i t ica l 
in s t i tu t ions ,  in th e i r  various guises, thus have no th ing  but 
yesterday's answers to o f fe r  us.

The same is true  o f  the in te l lec tua l  and sc ien t i f ic  wor ld , 
pa r t icu la r ly  the domain o f  social science and m ora l and 
po l i t ica l philosophy. It is f rom  w i th in  this domain, because 
we are d i rec t ly  involved in it  and w e l l  placed to assess the 
inadequacy o f  its theo re t ica l  tools , tha t  we have taken it  upon 
ourselves to draw  up this manifesto, in the  hope tha t  i t  w i l l  
resonate in the o th e r  f ie lds  o f  study.

It is im p o r ta n t  to unders tand tha t  the generalized 
f inanc ia l izat ion o f  the wor ld ,  and the subord ina t ion  o f  all 
human act iv i t ies  to m arke t  o r  quasi m arke t  norms -  under 
the aegis o f  w h a t  is genera lly  te rm ed 'neo l ibera l ism ' -  was 
preceded, and as i t  were p re -em p tive ly  leg it im ized, by a sor t  
o f  revo lu t ion ,  o r  coun te r- revo lu t ion ,  in economic, po lit ica l,  
and social tho ugh t.  A coun te r- revo lu t ion  tha t  cu lm ina ted in 
the idea o f  the 'end o f  h is tory ',  which, i t  was posited, wou ld  
bring w i th  i t  the g loba l t r ium p h  o f  the m arke t  over all human 
activ i ty, and the subord ina t ion  o f  the  dem ocra tic  o rd e r  to 
this one ob jective. U n ti l  the 1970s, the science o f  economics 
had con f ined its am b it ions to exp la in ing events in the  goods 
and services m arkets in te rm s o f  homo oeconomicus -  in
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o th e r  words, in terms o f  the no t ion  tha t,  where  the marke t 
is concerned, human beings must be th o u g h t  o f  as i f  they  
were separa te indiv iduals , in d i f fe re n t  to one a n o the r  and 
concerned sole ly to  maximize th e i r  ind iv idual advantage. It 
then began to claim w id e r  app l icat ion fo r  its theories, across 
all human and social ac t iv i t ies. From then on, eve ry th ing  had to 
b e ju s t i f ie d  in te rm s o f  rat ional,  economic calcula t ions based 
on m one ta ry  o r  symbolic  p ro f i ta b i l i t y .  For the m ost part,  the 
o th e r  social sciences fe l l  in to  line behind the economists. 
Pol i t ica l philosophy, fo r  its part,  realigned i ts e l f  p r im ar i ly  
around the prob lem  o f  how to de f ine  ju s t ice - re la ted  norms 
and ge t 'ra t iona l '  -  tha t  is, m utua l ly  in d i f fe re n t  -  indiv iduals 
to sign up to these.

From the s ta r t  o f  the 1980s, i t  was thus a pan-economic 
vis ion o f  the social w o r ld  -  and indeed o f  the natura l w o r ld  -  
tha t  held sway in the sc ien t i f ic  and ph ilosoph ica l domains. 
The do o r  was now w ide  open, in the Anglo-Saxon w o r ld  -  and 
in more and more o th e r  countr ies  -  to the  d ism antl ing  o f  all 
social and po l i t ica l  regu la t ions  in favour o f  so le ly  market- 
based rules. A f te r  all: i f  human beings are m ere ly  economic 
en t i t ies ,  w h a t  language could they possib ly com prehend o th e r  
than tha t  o f  se l f- in te res t,  barter, 'som eth ing fo r  someth ing ',  
and con trac tua l ob ligat ion?

Based on this postu la te , 'neo -m anagem en t '  took  shape 
and began to  spread across the globe, including in the public  
sector. I f  one assumes the re  is no ' in t r ins ic  incentive ' to work, 
and tha t  no th ing  is done ou t  o f  a sense o f  duty, o r  so l idarity ,  
o r  pleasure in a task w e l l  done, o r  o u t  o f  a yen to  create, then 
o f  course the on ly  op t ion  is to ac t iva te 'extr ins ic  incentives' 
such as the desire fo r  gain o r  hierarch ica l advancement.  Libido  
do m in and i-  the lust fo r  pow er -  to g e th e r  w i th  benchmark ing 
and con t inuous repo r t ing  then become the basic too ls  in the 
exercise o f  'lean' o r  's tress-based' management.

L i t t le  by l i t t le ,  every area o f  li fe, down to emotions, 
fr iendships, and loves, found i ts e l f  sub ject to  the logic o f  
accountancy and management.

More  specif ically, i f  the on ly  ob jec t  o f  existence is u l t im a te ly  
to make as much m oney as possible, then why no t  t r y  to  do 
this as qu ickly as possible, th rough  f inancia l speculation? 
Accord ingly, the spread o f  m arke t  values opened the d o o r  to 
the rule o f  maximum speculat ive p ro f i ta b i l i t y  and u l t im a te ly  
led, in 2008, to the  subpr im e crisis -  which in al l l ike l ihood w i l l  
have a n u m b e ro fm u c h  m o re v io le n ta n d  pa in fu l 'a f tershocks '.  
If  the  pr ime leg i t im a te  goal ascribed to human beings, and 
prized by soc ie ty  -  t h e g o a l t h a t t  rumps a ll o thers  -  is to make 
as much money as possible, it  should come as no surprise tha t  
a c l imate o f  co rrup t ion  is ove rtak ing  the wor ld ,  fac i l i ta ted  
by increasing collusion be tween the po l i t ica l  and f inancia l 
classes -  at once a cause and e f fe c t  o f  the un iversal spread o f  
speculat ive and re n t ie r  values.
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The charge against mainstream economics is th a t  i t  has 
played a m ajor pa r t  in shaping the w o r ld  which it  c la imed to 
be describ ing and e luc idat ing, tha t  i t  has helped en do w  homo  
oeconomicus w i th  ever g rea te r  substance, at the expense o f  
all the o th e r  fea tu res tha t  c o n s t i tu te  human nature, and, by 
the same token, tha t  i t  has -  unsurpr is ing ly  -  proved i tse l f  
incapable o f  devis ing any cred ib le  remedies to deal w i th  the 
ca tas trophe which i t  has he lped to  engender. To this must be 
added its m an ifes t  inab i l i ty  to  pay regard to the f in i teness 
o f  nature: i t  assumes th a t  science and techno logy  w i l l  always 
come up w i th  rep lacem ents  fo r  na tura l resources tha t  have run 
ou t  o r  been destroyed. One u rgen t in te l le c tua l  and theo re t ica l  
task is the re fo re  to pu t  the economy and economics back in 
the ir  place, no tab ly  by red irec t ing  the  la tte r 's  gaze to broad 
swathes o f  rea l i ty  which, know ing ly  o r  unknowingly, i t  has 
been d isregarding.

A n o th e r  u rgen t task is to help fos te r  fo rm s o f  human and 
social science, o f  m ora l and po l i t ica l  philosophy, th a t  are 
pe rm anent ly  immunized against the pan-economic virus, tha t  
are f ina l ly  able to see a human being as more than a mere 
homo oeconomicus and can thus consider in the ir  e n t i re ty  
the problems tha t  are inev itab ly  th row n  up by the leg i t im a te  
desire o f  al l indiv iduals to achieve due recogn it ion .  W hat 
can we do to preven t such s trugg les  fo r  recogn it ion  from  
degenera t ing , as they so o f ten  do, in to  s trugg les fo r  pow er 
and narcissistic c o n f ro n ta t io ns  tha t  endanger the very  ends 
and causes in whose name they claim to be tak ing place?

One approach is to posit  tha t  the we l l-be ing o f  all 
depends on the cons truc t ion  o f  a care-based soc ie ty  and the 
deve lopm en t o f  publ ic policies tha t  place a high value on w o rk  
done fo r  o thers  and on those engaged in care-giv ing. Care 
and compassion -  act iv i t ies  to which, histor ica lly, it  is mainly 
wom en w ho have been assigned -  are a human being's pr ime 
concern because they o f fe r  the clearest p ro o f  th a t  no one is 
self-made, and th a t  we all depend on one another. Care and 
g i f t  are the tangib le, im m ed ia te  t rans la t ion  in to  action o f  the 
in te rdependence  tha t  characterizes the w ho le  o f  humankind. 
Lastly, we shall  have to  learn how to devise a more lasting 
re la t ionsh ip  w i th  nature, and w i th  cu l tu re . This implies 
reso lu te ly  moving beyond the na rrow  horizons o f  the present 
m om en t  and the sho r t  term . We need at once to pro ject 
ourselves in to  the fu tu re  and to re -app ropr ia te  our past -  
meaning the past o f  the w ho le  o f  humankind, w i th  its rich 
d ive rs ity  o f  cu l tu ra l  t rad i t ions .  A new humanism, b roader 
and more radical, is w h a t  we need to invent, and this implies 
develop ing new form s o f  hum an ity  as we ll.
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Chapter 3 
On convivialism

Convivialism  is the te rm  used to describe all those e lem ents  
in ex is t ing systems o f  belief, secular o r  rel ig ious, th a t  help us 
id e n t i fy  princip les fo r  enabling human beings s im u ltaneous ly  
to com pete  and coopera te  w i th  one another, w i th  a shared 
concern to safeguard the w o r ld  and in the fu l l  know ledge tha t  
we fo rm  part  o f  tha t  w o r ld  and tha t  its na tura l resources are 
f in i te .  Conviv ial ism is no t a new doctr ine , a n o the r  add i t ion  to 
the list o f  doctrines, tha t  claims to inva lida te o r  move radically 
beyond these. It is the process o f  m utua l ques t ion ing tha t  
arises be tween these doc tr ines  under the pressure o f  loom ing 
disaster. It aims to  preserve w h a t  is most valuable f rom  each 
o f  the doctr ines we have inhe r i ted .  And w h a t  is i t  tha t  is most 
valuable? How  should we go abou t de f in ing  it? There is not, 
and cannot be -  indeed should no t be -  a single, unequivocal 
answer to this question. It is up to each o f  us to decide w ha t we 
th ink. Having said tha t  -  caught as we are between po ten t ia l  
disaster and promis ing fu ture , and hoping to find e lements we 
can universalize, or pluriversalize -  we do have one cr iter ion 
available to us when it  comes to decid ing w ha t we should retain 
f rom  each doctrine . We must, w i th o u t  question, retain: anything 
tha t  helps us understand how to manage con f l ic t  in a way tha t 
ensures it  does no t degenera te into violence; anything tha t 
helps us cooperate w i th in  the bounds imposed on us by l im ited 
resources; and anything which acknowledges the c red ib i l i ty  o f  
answers which o th e r  doctr ines propose to this same question 
and thus opens us up to d ia logue and challenge.

These cons iderat ions are s u f f ic ie n t  to enable us to p lo t  
the overa l l lines o f  a un iversalizable se t o f  be lie fs  su ited to 
the u rgen t demands o f  the day and g loba l in scale -  a l though 
concrete app l ica t ion  o f  i t  w i l l  necessarily be local and 
de penden t  on circumstance; and a lthough the re  w i l l  c learly be 
as many, perhaps con f l ic t ing ,  pe rm u ta t ions  o f  conviv ia lism as 
the re  are o f  Buddhism, Islam, Chris t ian ity , Judaism, l iberalism, 
socialism, communism, e t c . -  no t  least because conviv ia lism in 
no way invalidates these.

General considerations

The on ly  leg i t im a te  kind o f  po l i t ics  is one tha t  is inspired 
by princip les o f  common humanity, common sociali ty , 
ind iv idua t ion ,  and managed con f l ic t .

The principle o f  common humanity. Beyond differences in skin- 
colour, nationality, language, culture, religion and wealth, gender 
and sexual or ientation, there is only one humanity, and that 
humanity must be respected in the person o f  each o f  its members.
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The princip le o f  common soc ia l i ty . Human beings are social 
beings and the ir  g reatest wea lth  lies in the irsocia I relat ionships.

The princ ip le  o f  in d iv idu a t io n . A lways bearing in mind these 
tw o  f i rs t  pr incip les, a leg i t im a te  po lit ics  is one th a t  al lows 
each o f  us to  assert ou r  d is t inc t ive  evolv ing ind iv idua l i ty  as 
fu l ly  as possib le by deve lop ing ou r  capabilities, ou r  p o ten t ia l  
to  be and to act w i th o u t  harming o thers ' p o te n t ia l  to do the 
same, w i th  a v iew  to achieving equal freedom  fo r  all.

The princ ip le  o f  managed c o n f l ic t . Given tha t  each o f  us has 
the pow er  to express ou r  d is t inc t ive  ind iv idua l i ty ,  it  is na tura l 
tha t  human beings should som etim es oppose one another.  But 
it  is on ly  leg i t im a te  fo r  them to  do so as long as this does not 
jeopard ize  the f ram ew ork  o f  common soc ia l i ty  tha t  ensures 
this r iva lry  is p roduc t ive  and non-des truc t ive .  Good p o lit ic s  is 
th e re fo re  po lit ics  tha t  a l lows human beings to be ind iv idua l by 
accepting and managing con f l ic t .

Chapter 4 
Moral, political, ecological, 
and economic considerations

We suggest the fo l low ing  as a m in imum lis t  o f  genera l factors 
to be taken in to  considerat ion.

M ora l considerations

W hat each ind iv idua l may le g i t im a te ly  aspire to is to  be 
accorded equal d ig n i ty  w i th  all o th e r  human beings, to have 
access to m ater ia l cond i t ions  su f f ic ie n t  to  enable them to 
realize the ir  no t ion  o f  the  good l i fe  -  w i th  due regard fo r  
o thers ' no t ion  o f  the same -  and, i f  they so desire, to seek the 
recogn it ion  o f  o thers  by playing a m ean ing fu l pa r t  in po l i t ica l 
l i fe  and in the making o fd ec is ions  tha t  a f fe c t  the ir  fu tu re  and 
the fu tu re  o f  the ir  com m unity .

W hat an indiv idual must refrain f rom  is crossing the bounds 
in to excess and in to  an in fan t i le  desire fo r  om n ipotence (what 
the Greeks called 'hubris ') -  in o th e r  words, v io la t ing  the 
princip le  o f  common hum an ity  and pu t t ing  common socia l i ty at 
risk by pu rpo r t ing  to belong to some super ior class o f  beings or 
by appropr ia t ing  and monopoliz ing possessions and pow er in 
such a way tha t  the lives o f  all w i th in  socie ty are compromised. 
W hat this  means, in concrete terms, is th a t  each o f  us is du ty -  
bound to f ig h t  co r rup t ion .  From a passive po in t  o f  view. 
this implies refus ing to do anything tha t  goes against one's
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conscience -  in li fe, in work , in ou r  ac t iv i t ies  in genera l -  in 
exchange fo r  money (or pow er o r  prestige). In o th e r  words, 
refus ing to be lu red away f rom  w h a t  we believe t o b e r ig h t a n d  
in tr ins ica l ly  desirable . From an active po in t  o f  v ie w , it  implies 
f igh t ing  the co r ru p t io n  practised by others, to w hateve r  
ex te n t  ou r  personal means and courage allow.

Political considerations

The idea tha t  we shall see a single  wor ld  s tate established at any 
t im e in the foreseeable fu tu re  is id le fancy. Even though  new 
po l i t ica l  con f igu ra t ions  are cu r ren t ly  being sough t -  no tab ly  
in Europe -  and even though in te res t  groups and NGOs o f fe r  
various a l te rna t ive  modes o f  po l i t ica l action, the  dom inan t 
fo rm  o f  po l i t ica l  o rgan iza t ion  w i l l  cont inue, fo r  a long t ime 
to come, to  be one based on a p lu ra lity  o f  s tates -  w h e th e r  
na tional, p lu r i-na t iona l,  pre-na tiona l,  o r  post-nat iona l.  From 
the conv iv ia l is t  po in t  o f  view, states, governm ents , and 
po l i t ica l  in s t i tu t ion s  cannot be regarded as leg i t im a te  unless:

They respect the fo u r  pr inc ip les o f  common humanity, 
common sociali ty, ind iv idua t ion ,  and managed con f l ic t ,  
and take steps to im p lem en t  the moral,  ecological,  and 
economic consequences tha t  fo l lo w  f rom  these.
These princ ip les are pa r t  o f  a generalized extension o f  
r ights  -  no t  ju s t  c iv i l and po l i t ica l  r ights, bu t economic, 
social, cu ltu ra l,  and env ironm en ta l  r igh ts  -  and renew  and 
extend the s p i r i t  o f  the Declara t ion o f  Phi ladelphia (the 
1944 re -w r i t ing  o f  the aims o f  the In te rna t iona l Labour 
Organization), A r t ic le  II o f  which states tha t:  ' [A ] l l  human 
beings, ir respect ive  o f  race, creed o rsex ,  have the r ig h t  to 
pursue bo th  the ir  m ater ia l  w e l l-be ing and the ir  sp ir i tua l 
deve lopm en t in cond it ions  o f  f reedom  and d ign ity ,  o f  
economic secu r i ty  and equal o p p o r tu n i ty .1 Good po lit ics 
is po l i t ics  based on dign ity .
M ore  specif ica lly , s ta tes acknow ledged as leg it im a te  
guarantee the ir  poores t  cit izens m in im um  resources -  in 
o th e r  words, a minim um  income, in w ha teve r  form , which 
safeguards them  from  the degradat ion  o f  ex trem e poverty. 
A t  the same time, by in s t i tu t in g  a maxim um  income, they 
gradually  ha lt  the s h i f t  o f  the w ea lth ies t  towards the 
degradat ion  o f  excess and towards  a th resho ld  beyond 
which the princ ip les o f  common hum an ity  and common 
soc ia l i ty  are rendered nu ll and void. That th resho ld  can 
be p itched re la t ive ly  high, bu t  no h igher than is d ic ta ted 
by common decency.
They ensure ongo ing balance be tween private, common, 
col lective, and publ ic goods and in terests.
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They fos te r  the spread -  upstream and downstream  
o f  the s ta te  and m arke t  -  o f  the kinds o f  associational 
ac t iv i t ies  th a t  make up a w o r ld -w ide  civ i l soc ie ty  in which 
the princ ip le  o f  se l f-gove rnm en t once again comes in to  
its own, opera t ing  in m u l t ip le  spaces o f  civic engagem ent 
above and be low  the level o f  s tates and nations.
They see d ig ita l  ne tworks  -  o f  which the In te rne t  is a key 
example, bu t no t the on ly one -  as a po w e r fu l  too l  fo r  
democratiz ing society and fo r  generat ing solu t ions tha t 
ne ithe r the market nor the s ta te  has managed to come up 
w ith .  They t rea t  them as commons and fos te r  them through 
a policy o f  openness, free access, impart ia l i ty ,  and sharing. 
They re inv igora te  the old t rad i t ion  o f  public  service, 
pu t t ing  in to  op era t ion  a po licy o f  p reserva tion  o f  the 
common goods tha t  exist in t rad i t io n a l  societ ies and 
fos te r ing  the emergence, consol ida tion , and extension o f  
new common goods fo r  humanity .

Ecologica l considerations

Human beings can no longer v iew  themselves as p rop r ie to rs  
and masters o f  nature. On the assumption tha t,  fa r  f rom  
being its adversary, they are actua lly  a pa r t  o f  it, they must 
re-establ ish w i th  it  -  at least m e tapho r ica l ly  -  a re la t ionsh ip  
based on g i f t  and coun te r -g i f t .  In o rd e r  to ensure ecologica l 
jus t ice  in our own times, and be able to pass on a we ll-  
s tewarded na tura l he r i tage  to fu tu re  generat ions, humans 
must give back to  na ture as much as, o r  more than, they take 
o r  receive f rom  it.

The level o f  m ate r ia l  p rospe r i ty  tha t  can feasib ly  be 
ex tended to the w ho le  o f  the p lane t -  using today's 
p ro duc t ion- techn iques  -  is app rox im a te ly  equal to tha t  
enjoyed, on average, by the w ea lth ies t  countr ies  in 1970 
o r  the reabou ts .  Given tha t  we cannot require  the same 
degree o f  eco logica l e f f o r t  f rom  the countr ies  tha t  have 
been exp lo it ing  nature fo r  centuries and f rom  those tha t  
are on ly ju s t  beginn ing to do so, f rom  the richest and 
the poorest,  it  is up to the w ea lth ies t  countr ies  to take 
steps to ensure the demands they make on nature are 
s teadily  reduced re la t ive  to 1970s standards. I f  they wish 
to mainta in the ir  present qua l i ty  o f  li fe, then this is the 
pr ime goal to  which technica l progress must be d irected, 
so tha t  p reda to ry  consum ption is s ign if ican t ly  reduced. 
The number-one p r io r i ty  is to reduce C02 emissions and to 
look mainly to renewable alternatives to nuclear energy and 
fossil fuels.
The g i f t / c o u n te r -g i f t  re la t ionship, and the re la t ionsh ip  
o f  in te rdependence, must be appl ied to animals -  which
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m u s t n o lo n g e r b e t h o u g h t o f a s  fo d d e r  fo r  indus try  - a n d  
to the earth in general.

Economic considerations

There is no proven l ink be tween m on e ta ry  and m ater ia l  wea lth  
on the  one hand and happiness and w e ll-be ing on the other. 
The eco log ica l s ta te  o f  the p lanet requires th a t  we seek ou t  
al l possib le fo rm s o f  p rospe r i ty  th a t  do no t  involve g row th .  
This means aiming fo r  a p lura l economy and s tr ik ing  a varying 
balance be tween the market,  the public  economy, and the 
associational (social and so l ida r i ty }  economy, depend ing on 
w h e th e r  the goods and services to be produced are indiv idual,  
col lective, o r  common.

The m arke t  and the quest fo r  p ro f i ta b i l i t y  are en t i re ly  
leg i t im a te  endeavours as long as they respect the 
princip les o f  common hum an ity  and common soc ia l i ty  -  
no tab ly  via trade -un ion  (and social) r ights  -  and as long as 
they are cons is ten t w i th  the ecologica l considerat ions set 
ou t  previously.
The prime task is to f ig h t  the f inancia l economy's  d r i f t  to 
ren t ie r ism  and speculat ion , which is the pr inc ipa l cause 
o f  cu rren t  cap ita l is t  excesses. This implies p reven ting  
the uncoupling o f  the real economy from  the f inancia l 
economy, imposing s t r ic t  regu la t ions  on banking act iv i t ies 
and on f inancia l and raw-m ater ia ls  markets, res tr ic t ing  
the size o f  banks, and doing away w i th  tax havens.
This w i l l  make possib le the e x p lo i ta t ion  o f  al l humanity 's  
riches, which encompass so much more than mere 
economic, materia l,  and m one ta ry  wea lth :  the sense o f  
du ty  done, fo r  example, o r  o f  so l ida r i ty  and fun; c rea t iv i ty  
in every guise -  in art, technology, science, l i te ra tu re ,  
and spo r t.  In a word , all the riches inhe ren t in any kind o f  
g ra tu i tous  action o r  c reativ ity ,  and in ou r  re la t ions w i th  
others.

Chapter 5 
Where do we start?

Build ing a conviv ia l is t  soc ie ty  in which all can share, which 
w orks to secure an adequate level o f  p rospe r i ty  and w e l l ­
being fo r  all and does no t  look to endless upward g row th ,  
ever more elusive and dangerous, to prov ide these -  this, and 
the ba t t le  against all fo rm s o f  un res t ra in t  and excess which
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it  necessitates, is no t r iv ia l  undertak ing .  The task w i l l  be 
demanding and dangerous. We must no t de lude ourselves: i f  
we w a n t  to succeed, we w i l l  have to  face up to some fo rm idab le  
forces: f inancial,  physical, technical,  sc ien t i f ic ,  in te l lec tua l ,  
m i l i t a r y -  and crim inal.

W hat can we do?

In deal ing w i th  these huge, o f te n  invis ib le o r  un locatable, 
forces, ou r  th ree  princ ipa l weapons w i l l  be:

Ind ignation  in the face o f  excess and corrup t ion ,  and 
the fee ling o f  shame  which we must evoke in those who, 
d i rec t ly  o r  indirectly, ac t ive ly  o r  passively, are v io la t ing  
the princ ip les o f  common hum an ity  and common sociali ty. 
The fe e lin g  o f  be longing to  a w orld -w ide human community, 
o f  being one o f  m il lions, tens o f  m il lions, indeed bill ions 
o f  ind iv iduals -  f rom  every coun try  o f  the wor ld ,  speaking 
every language, represent ing  every cu l tu re  and every 
rel ig ion, and drawn from  all types o f  social cond it ions  -  
al l f igh t ing  fo r  the same th ing: a fu l ly  human w o r ld .  To 
h igh l igh t  this, the members o f  this com m un ity  should 
adop t a common them e o r  sym bo l ind ica t ing tha t  they are 
engaged in a b a t t le  against co rrup t ion  and un res tra in t .
A reaching beyond ' ra t iona l  choice' and a m arshalling o f  
em otions and passions. No enterpr ise, be it  o f  the w o rs t  or 
the best kind, can succeed w i th o u t  these. The w o rs t  kind 
is the cal l to murder, which fue ls to ta l i ta r ian ,  sectarian, 
and fundam e n ta l is t  passions. The best kind is the quest 
to build t ru ly  dem ocratic ,  civi lized, conviv ia l is t  societ ies 
r igh t  across the p lanet.
A rm ed w i th  these basic too ls, those who id e n t i fy  w i th  
the pr inc ip les o f  conviv ia l ism w i l l  be able to  make a major 
impact on estab lished po l i t ica l practice and invest all 
the ir  c rea t iv i ty  in devis ing a l te rna t ive  modes o f  living, 
producing, playing, loving, th ink ing, and teaching -  
conviv ia l modes, in which we com pete  w i th o u t  hating 
o r  destroy ing  one another, in which we seek to  re- 
te r r i to r ia l ize ,  re-localize, and open ourselves up to g lobal 
associa tion is t c iv i l society. That soc ie ty  is a lready coming 
in to  being in numerous forms, no tab ly  via the many 
d i f fe re n t  facets o f  the social and so l ida r i ty  economy, via 
all the d i f fe re n t  p e rm u ta t io ns  o f  pa r t ic ipa t ive  democracy, 
and as a resu lt  o f  ou r  experiences in g loba l social forums. 
The In te rne t ,  the new technolog ies, and science i ts e l f  are 
available to help us build this  civ i l society, at once local 
and g loba l in scope, f i rm ly  roo ted  ye t  open to change. 
A new kind o f  progressiv ism is emerg ing, one tha t  is 
free o f  any kind o f  economism or  scientism or  tendency
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au tom at ica l ly  to assume th a t  'more ' and 'new ' mean 
'be t te r ' .
As a way o f  symboliz ing the un ity  o f  conviv ia lism, 
and giv ing i t  concrete shape, and as a way o f  br ing ing 
d i f fe re n t  po in ts  o f  v ie w  to g e th e r  and being able to 
advance conviv ia l is t  so lu t ions  w i th  the kind o f  a u th o r i ty  
and media a t te n t io n  dem anded by the many urgen t 
prob lems we face, it  w ou ld  perhaps be po l i t ic  to  set 
up a W or ld w id e  Assem bly  compris ing representa t ives 
from  g loba l associa tion is t  civ i l society, f rom  philosophy, 
the human and social sciences, and the various eth ical, 
sp ir i tua l,  and re l ig ious schools o f  th o u g h t  tha t  id e n t i fy  
w i th  the pr inc ip les o f  conviv ia lism.

Rupture and transit ion

There w i l l  have to be a huge s h i f t  in w o r ldw ide  public  opin ion if 
we are to s teer away f rom  our present course, which is leading 
us to probable -  or at any rate possible -  disaster. The hardest 
task we face in achieving this sh i f t  is to come up w i th  a set o f  
poli t ica l,  economic, and social measures tha t  w i l l  make clear 
to as many o f  us as possible the ways in which we w i l l  bene fi t  
f rom  a conviv ia list 'new  deal ' -  no t  ju s t  in the medium or long 
term, bu t r igh t  now. There is no b lanket formula here. Too much 
depends on the specif ic historical,  geographical,  cultura l,  and 
po lit ica l con tex t  in each coun try  o r  region, and in each supra- 
reg ional o r  supra-nat ional grouping. That said, any practicable 
conviv ia list policy w i l l  need to take the fo l low ing  in to  account:

The u rgen t requ irem en t  fo r ju s t ic e  and common sociali ty . 
This implies resolv ing the s tagger ing  inequal it ies  which 
the last f o r t y  years have seen open up all over the wor ld  
be tween the very  w ea lthy  and the rest o f  the popu la t ion .  
It implies in s t i tu t ing  bo th  a m in im um  and a maximum 
income, at a pace su ited to  local circumstances.
The need to rev ita l ize te r r i to r ie s  and locali t ies, and 
thus re - te r r i to r ia l ize  and re-localize the th ings which 
g loba l iza t ion  has divorced f rom  the ir  na tura l con tex t .  
Conviv ial ism is undoub te d ly  on ly  possib le i fw e  open up to 
o thers  -  bu t  i t  is, equally, on ly  possib le f rom  w i th in  like- 
minded group ings robust enough to  inspire conf idence 
and fe l low - fee l ing .
The abso lu te  necessity o f  safeguard ing na tura l resources 
a n d th e  env ironm en t.  This should be s e e n n o ta s a n a d d e d  
chore o r  burden bu t  as a w o n d e r fu l  o p p o r tu n i ty  to invent 
new ways o f  living, to discover new sources o f  creativ ity ,  
and to  bring te r r i to r ies  back to  li fe.
The com pel l ing  ob l iga t ion  to  banish unem p loym en t  and 
ensure everyone has a p rope r  role and func t ion  as part
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o f  pursu its  tha t  are use fu l to society. The deve lopm en t 
o f  polic ies designed to p ro m o te  re - te r r i to r ia l iza t ion  
and respond to env ironm en ta l  challenges w i l l  play 
an im p o r ta n t  ro le  here. However, this  po l icy  o f  jo b  
rea l locat ion  w i l l  no t  come in to  its own o r  have a po w e r fu l  
enough im pact unless it  is combined w i th  measures to 
reduce w ork ing  hours and w i th  a m ajor boost to help 
the spread o f  the associa tion is t (social and so l idar ity )  
economy.

In Europe, an added weakness has emerged, over and above 
those experienced by o th e r  regions o f  the w o r ld .  Its cause lies 
in the rashness w i th  which economic and m one ta ry  in tegra t ion  
has been driven fo rward ,  w i th  no matching in teg ra t ion  in the 
po l i t ica l and social spheres. This lack o f  synchrony has le f t  a 
num ber o f  countr ies  in the European set-up in an unacceptable 
s ta te  o f  im potence  and im pover ishm ent.  W hatever  so lu t ion  
is adop ted, i t  must, in one way o r  another, bring monetary, 
po lit ica l,  and social sove re ign ty  back in to  line.

Where conviv ia lism is t rans la ted in to  practica l action, it 
has to  prov ide rea l- l i fe  answers to the u rgen t  quest ion  o f  
how to improve the lives o f  the  d isadvantaged, and to  the 
urgen t quest ion o f  how to  build an a l te rna t ive  to ou r  present 
way o f  li fe, f ra u g h t  as it  is w i th  dangers o f  al l kinds. It has to 
prov ide an a l te rna t ive  th a t  no longer believes, o r  w ou ld  have 
us believe, tha t  never-ending economic g row th  can s t i l l  be the 
answer to all ou r  woes.
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Conv iv ia l is t  M an ife s to

A d i f fe re n t  kind o f  w o r ld  is no t  ju s t  possible; i t i s a c r u c ia la n d  
u rgen t necessity. But where  do we s ta r t  when it  comes to 
envisaging the shape it  should take and w ork ing  ou t  how to 
bring it  about? The Conviv ia l ist M an ifes to  seeks to h igh l igh t  
the s im i la r i t ies  be tween the many in i t ia t ives  already engaged 
in bu ild ing tha t  w o r ld  and to d raw  o u t  the common po l i t ica l 
ph ilosophy tha t  underl ies them.
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This l i t t le  book is the p roduc t  -  a very  te n ta t iv e  o n e - o f  a series 
o f  discussions conducted by a group o f  fo r t y  o r  so French- 
speaking w r i te rs ,  f rom  very  varied theo re t ica l  and practical 
backgrounds, whose aim is to t r y  to  p lo t  the ou t l ines o f  a v iable 
a l te rna t ive  w o r ld .  Fo llowing the d ra f t in g  o f  a f i rs t  version by 
A la in Caillé, and the resu ltan t  en t ry  o f  a fu r th e r  tw e n ty  o r  so 
pa r t ic ipan ts  to the group, numerous am endm ents  were made, 
enabling us eventua l ly  to reach very  broad ag reem ent on the 
te x t  you are abou t to read. As one m igh t expect, none o f  the 
s igna to r ies  agrees w i th  every th ing , bu t  al l o f  them agree 
tha t  a t te m p t in g  to set down w h a t  is essentia l ly  the 'h ighest 
common deno m ina to r '  o f  the various a l te rna t ive  currents  o f  
th o u g h t  has been a w o r th w h i le  endeavour.
Indeed, the ch ie f  m er i t  o f  the Conviv ia l is t M an ifes to, so we 
believe, is th a t  it  tes t i f ie s  to  the ab i l i ty  o f  these w r i te rs  -  
w ho  o th e rw ise  f req u e n t ly  f ind themselves at odds w i th  one 
a n o t h e r -  to  focus on w h a t  unites ra the r  than on w h a t  divides 
them, and to indicate in which areas and along which lines this 
consensus can be e labora ted  and more f i rm ly  anchored.
To ju dg e  by the many expressions o f  sup po r t  we have already 
received, and the countless o f fe rs  o f  t rans la t ion  tha t  were 
made even be fore  the f i rs t  version was publ ished, i t  seems 
reasonable to conclude th a t  this M an ifes to  answers a real 
need -  the need, at the very least, to  swell ou r  ranks and thus 
become po w e r fu l  enough to m oun t  an e f fe c t iv e  oppos it ion  to 
the d is rup t ive  forces a f fec t ing  the w or ld .
The ideas expressed in this  M an ifes to  are no t  owned by 
anyone. Their  fa te  w i l l  be decided by those who read them -  
w ho  may choose e i th e r  to develop o r  to d ispu te  them. For 
the present, readers who w ou ld  like to show  the ir  suppo r t  
fo r  the M anifes to 's  core message, and be kep t in fo rm ed 
o f  deve lopm ents ,  are inv ited to v is i t  ou r  w ebs ite  at h t tp : / /  
lesconviv ia l is tes.fr /.


